Several common motifs and linguistic similarities between the books of the Maccabees and the book of Hebrews were noted in the past by scholars in random remarks and ad hoc statements. These relations and similarities deserve further investigation. It is therefore the intention of this paper to compare the Maccabean literature and Hebrews with each other in order to present a brief synopsis of a few selected motifs. Some prominent common motifs that will receive attention include the Abrahamic promise and the Aqedah, priests with royal functions, faith heroes and endurance, instruction of the Scriptures, and the Canticum Mosis. It is hoped that this comparison of common motifs will result in first a closer understanding of whether the unknown author of Hebrews was familiar with the books of the Maccabees, and secondly a better understanding of the provenance of Hebrews in particular.
INTRODUCTION
The term "intertextuality" was coined by poststructuralist literary critics, such as Kristeva and Barthes, "to describe every literary text whose existence and meaning is predicated in relationship to other texts, whether spoken or written, earlier or later" (Wall 2000:541) . The meaning of a text is thus shaped by its relationships with other texts (Stead 2012:355) . Any text enters "into a dialogue with the texts extant at the time it was written" and "continues to contribute in a dialogue with other texts" (Stead 2012:360) . In the field of biblical studies, intertextuality became "an umbrella term that encompasses both innerbiblical interpretation and synchronic intertextuality" (Stead 2012:356) . Intertextuality in biblical scholarship, therefore, "studies the many interrelationships between particular biblical texts. It treats the role of tradition in the development of biblical literature, especially as later traditions build upon and reinterpret earlier traditions" (Hauser 2012 (Hauser -2014 .
Hence, every text is an inter-text, a patchwork of ideas, concepts and motifs compiled from other texts -written or oral -in order to form a new text. This textual tapestry, or intertexture, provides a picture, or a snapshot, of an author's compilation of his pretexts and the author's hermeneutic at play in engaging with these pretexts.
Such concepts, ideas and motifs found in inter-texts -and their commonalities with particular pre-texts -might provide clues, or traces, of the reception of certain trajectories by a certain author. Several such common motifs between the books of the Maccabees and the book of Hebrews were noted in the past by scholars in random remarks and ad hoc statements.
1 These relations and similarities deserve further investigation. It is thus the intention of this study to compare the Maccabaean literature and Hebrews in order to present a brief synopsis of only some selected motifs. Some prominent common motifs that will receive attention include the Abrahamic promise and the Aqedah, priests with royal functions, faith heroes and endurance, instruction of the Scriptures, and the Canticum Mosis. This study therefore intends to make some inter-textual observations by identifying and commenting on analogous motifs in the books of the Maccabees and the book of Hebrews. Two questions in particular arise in the light of this relationship between Maccabees and Hebrews. First, was the unknown author of Hebrews familiar with the books of the Maccabees? Second, might some of these inter-textual similarities between common motifs -particularly in 1 Maccabees, in Philo's works, and in Hebrews -possibly point to an Egyptian context? With this brief survey of common motifs, we hope to get somewhat closer to answering these questions. So, for instance, in commentaries on Hebrews by Attridge (1989) , Bruce (1985) , Ellingworth (2000) , Grässer (1990; 1993; 1997) , Karrer (2002; 2008) , Koester (2001) , Lane (1991; , O'Brien (2010) , and Weiss (1991) . Ellingworth (2000:37) , the commentator who probably presents the most intertextual references between Hebrews and the Maccabaen literature, states for instance, "All explicit quotations are drawn from the Hebrew canon, but there are frequent points of contact with the language of deuterocanonical writings (especially 1-4 Maccabees and Wisdom), and allusions to intertestamental events."
THE ABRAHAMIC PROMISE 2 AND THE AQEDAH
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The unknown author of Hebrews explicitly quotes LXX Gen 21:12 (ὅτι ἐν Ισαακ κληθήσεταί σοι σπέρμα) in Heb 11:18 (ὅτι ἐν Ἰσαὰκ κληθήσεταί σοι σπέρμα) in his narrative on [17] [18] [19] . Genesis 21 was read during the occasion of the Jewish New Year (Kistemaker 1961:50 
The Abrahamic promise
The motif of the Abrahamic Promise is strikingly present in the Hellenistic-Jewish literature between the second century B.C.E. and the second century C.E. It surfaces, for instance, in several references and allusions such as in 2 See Sutherland (1983:337-343 Philo, Her. 313 "ἐν γὰρ τῇ ἡμέρᾳ" φησίν "ἐκείνῃ διέθετο κύριος τῷ Ἀβραὰμ διαθήκην λέγων· τῷ σπέρματί σου δώσω τὴν γῆν ταύτην" "Because on that day", he says, "the Lord made a covenant with Abraham, stating: To your seed will I give this land." Philo, Somn. 1.3 καὶ εἶπεν· ἐγώ εἰμι ὁ θεὸς Ἀβραὰμ τοῦ πατρός σου καὶ ὁ θεὸς Ἰσαάκ· μὴ φοβοῦ· ἡ γῆ, ἐφʼ ἧς σὺ καθεύδεις, σοὶ δώσω αὐτὴν καὶ τῷ σπέρματί σου, καὶ ἔσται τὸ σπέρμα σου ὡς ἡ ἄμμος τῆς γῆς, καὶ πλατυνθήσεται ἐπὶ θάλασσαν καὶ λίβα καὶ βορρᾶν καὶ ἀνατολάς· καὶ ἐνευλογηθήσονται ἐν σοὶ πᾶσαι αἱ φυλαὶ τῆς γῆς καὶ ἐν τῷ σπέρματί σου. and he said: "I am the God of your father Abraham and the God of Isaac. Do not be afraid! The land on which you sleep -I will give it to you and to your seed, and your seed shall be like the dust of the earth, and it shall be multiplied as the sand on the seashore, and shall spread to the south, and to the north, and to the east; and all the clans of the earth shall be multiplied in you and in your seed." Cf. the extensive study of Steins (1999) on the Aqedah.
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It is furthermore striking that Abraham is described as πιστός in both 1 Macc 2:52 and Heb 11:17, whereas the Genesis account stresses his fear of God and his obedience (Ellingworth 2000:599-600 Jud. 24.1-6). Apocalyptic expected the renewal of the priesthood and a future priestly monarchy, the overcoming of sin and the opening of Paradise (Michel 1964:569) . O'Brien (2010:193) has drawn attention to 1 Macc 7:5-9; 10:20; 11:27; 2 Macc 4:24, 29 and 14:3 in light of the Syrians who "violated the tradition by appointing high priests who lacked the appropriate qualifications, but who were thought to be 'worthy of patronage or had outbid their competitors'".
πρὸς ἡμᾶς "And now we have appointed you today to be high priest of your nation and to be called a Friend of the king" -and he sent him purple vestments and a golden crown -"and to think about things as we do and to keep friendship toward us" (NETS).
Apart from the combination between socio-political and religious leadership, it is also noteworthy to observe the resemblance in terminological preference for ἡγούμενον in 1 Maccabees and Hebrews. Especially interesting is the occurrence of this term in Hebrews 13. O'Brien has pointed out that "leaders" (ἡγούμενοι) are mentioned three times here, namely in vv. 7, 17 and 24 (2010:515) . Their role in the context of Heb 13:10 and the "altar" (ἔχομεν θυσιαστήριον ἐξ οὗ φαγεῖν οὐκ ἔχουσιν ἐξουσίαν οἱ τῇ σκηνῇ λατρεύοντες) might point to similar connections between socio-political and religious leadership. Hebrews, furthermore, applies the term ἀρχηγός to Jesus. 14 In Heb 2:10 Jesus is presented as the leader (or "pioneer") of their salvation (τὸν ἀρχηγὸν τῆς σωτηρίας) who was made perfect by God through suffering. In Heb 12:2 Jesus is again presented as leader (or "pioneer") and perfecter of faith (τὸν τῆς πίστεως ἀρχηγὸν καὶ τελειωτὴν).
Simon as governor and high priest
1 Macc 14:41 καὶ ὅτι οἱ Ἰουδαῖοι καὶ οἱ ἱερεῖς εὐδόκησαν τοῦ εἶναι αὐτῶν Σίμωνα ἡγούμενον καὶ ἀρχιερέα εἰς τὸν αἰῶνα ἕως τοῦ ἀναστῆναι προφήτην πιστόν … and that the Judeans and the priests were pleased that Simon would be their leader and high priest forever, until a faithful prophet would arise… 1 Macc 14:47 καὶ ἐπεδέξατο Σίμων καὶ εὐδόκησεν ἀρχιερατεύειν καὶ εἶναι 13 For a list of interpretations of "the altar", see Koester (2001:568-569) . Attridge (1989:396) has also drawn attention to the multiplicity of interpretations, "occasioned by the text's deliberate ambiguity" and sees it, quite rightly in my opinion, "as an introduction to the following verses". 14 Koester (2001:228-229 ) chose the translation "pioneer" as it "plays on both aspects of meaning", namely leader and founder. 
Melchizedek as priest-king in Hebrews
The unknown author of Hebrews refers to Melchizedek at a few places. Lane (1998:184) points to an interesting resemblance between Heb 7:15-17 and 4 Macc 10:11 in the use of the term ἀκατάλυτος, "indestructible". It occurs only in these two passages and "appears to have been carefully chosen". 
FAITH HEROES AND ENDURANCE
The Koester (2001:346) quite rightly pointed out that "Israel's kings were commonly barred from priestly office even though they occasionally performed sacral functions. GrecoRoman kings commonly did serve as priests, and the emperor was widely acclaimed as 'high priest', yet the author of Hebrews does not appeal to a Greco-Roman precedent." 17 "As commentators point out, the genre of this catalogue of saints is quite in keeping with similar rehearsals of Israel's heroes found in contemporary Jewish writings" (Bockmuehl 2009:366) . Alexander (2009:414) has drawn attention to the work of van Henten (2002) who highlighted three aspects of the martyrological discourse: "The Maccabean martyrologies evoke a list of biblical prototypes to encourage"; "the Maccabean stories draw on a typology of resistance"; and "the Maccabean martyrs collapse the distinction between active and passive resistance". reminds of the torture and death of the seven sons and their mother as narrated in 2
Macc 7:1-42. Despite the fact that the king, after he tormented them with scourges and whips, pulled off the skin of their heads with the hair, made hot pans and caldrons, cut out the tongues and utmost parts of their bodies, and burnt them alive in the pan, they exhorted each other and found comfort in the Song of Moses. They were ready to die, rather than to transgress the laws of their fathers. The second son dies, saying that "the King of the universe will raise us up to an everlasting renewal of life, because we have died for his laws" (2 Macc 7:9) and the fourth son similarly states that "It is desirable that that those who die at the hands of human beings should cherish the hope God gives of being raised again by him" (2 Macc 7:14). The mother, who observed it all, had "hope in the Lord" and courageously remarked that the "Creator of the world"
"will in his mercy give life and breath back to you again" (2 Macc 7:20, 23). She finally encourages her youngest son by saying, "Do not fear this hangman, but prove worthy of your brothers and accept death so that in his mercy I may get you back again along with your brothers" (2 Macc 7:29). Also 4 Maccabees reports about the mother who "showed her greater love for piety that, according to divine promise, preserves to everlasting life" (15:3) and who "because of the fear of God she despised the temporary deliverance of her children" (15:8).
The same applies to Heb 11:35b which refers to some who "were tortured but refused to be released, so that they might gain a better resurrection" 22 -which reminds of the Eleazar-narrative in 2 Macc 6:18-31, preceding and in close proximity with the previous narrative about the woman and her seven sons. with their families, 'because evil pressed heavily upon them'. Ellingworth (2000:645) is also of the opinion that an allusion to 2 Macc 13:14 can be found in Heb 12:4. He qualifies: "The allusion to Judas Maccabaeus in 2 Macc. 13:14 -παρακαλέσας τοὺς σὺν αὐτῷ γενναίως ἀγωνίσασθαι μέχρι θανάτου -is unmistakable, but the objects of their struggle ('the laws, the temple, the city …') are different."
INSTRUCTION OF THE SCRIPTURES
Traces of the number ten for instruction in Philo
Philo's use of παιδεία in connection with education is interesting. In Sacr. 43, 63, and especially 122, he makes a link between Abraham and the number ten as the "number peculiar for instruction". Furthermore, we read that "Seth is the beginning of the just Noah; and his perfection (τελείωσιν) 25 again is the beginning of the education (παιδεύεσθαι) of Abraham" (Post. 174), and that God is the one "who hast also fashioned the archetypal forms of our instruction (τοὺς ἀρχετύπους τῆς παιδείας ἡμῶν) while they were still indistinct, so as to make them visible, teaching Abraham wisdom (Somn. 1.173).
Teaching the Law and the Prophets in 4 Macc 18:10-18: A comparison with Hebrews
At the very end of 4 Maccabees, in 18:10-18f., one gets a glimpse of the "teaching of the Law and the Prophets" by the then already deceased father to his seven sons. An interesting list of ten teaching techniques that were utilised by their father is listed:
 "Read about" (ἀνεγίνωσκέν, v. 11) -with examples from narratives of the Torah.
Ἀναγίνωσκω is not found in Hebrews, only γίνωσκω (3:10; 8:11; 10:34; 13:23).
 "Told about" (ἔλεγεν, v. 12) -example from the Torah. The verb λέγω occurs frequently in Hebrews and is found 32 times.
 "Taught about" (ἐδίδασκέν, v. 12) -example from (possibly) the Prophets. The verb is only found in Heb 8:11.
 "Praised" (ἐδόξαζεν, v. 13) -example from the Prophets. The verb occurs only in Heb 5:5, although the noun is found seven more times.
 "Blessed" (ἐμακάριζεν, v. 13) -example from the Prophets. The verb lacks in
Hebrews, but the semantically related εὐλόγησεν is used (cf. 6:14; 7:1, 6, 7; 11:20, 21) . (Priest 1983:923) with evidence of an existing second century B.C.E. original (Kugel & Greer 1986:76) . This in itself is an indication of the importance that this section in Deuteronomy had for early Judaism. But also the Maccabean literature holds the Song of Moses in high regard. There is a reference in 2 Macc 7:6 28 which quotes a line from Deut 32:36 (Fernández Marcos 2000:263) , whilst another reference can be found in 4
THE CANTICUM MOSIS
Macc 18:18-19, which was probably written during the first century C.E. The mother of the seven sons also reminds them in this latter reference about the importance of the Song of Moses. This case had been used as evidence that the Canticum Mosis was sung during the Jewish Diaspora around the turn of the century (Schneider 1949:28-65 Steyn (2000:263-272) and Steyn (2011:57-72; 300-310 (Falk 1998:164) . Hence, scholars assumed that the Song of Moses "furnished the early Christians with a remarkable number of testimonia" (Bruce 1985:262) .
CONCLUSION
"Intertextuality understands that an author is a reader and reflector upon tradition" (Bredin 2003:20) understanding of intertextuality, namely that an intertext refers to pieces of texts that were "anonymous, not possible to discover, but seem to have been read before" (van Luxemburg et al. 1983:78) . It is certainly interesting to note that the author of 
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